3 alarmingly vast scale." This "extraordinary increase and gravity of threats to the life of individuals and peoples" is most evident "where life is weak and defenseless."
Especially distressing to the Holy Father is "not only how extensively attacks are spreading but also their unheard-of numerical proportion, and the fact that they receive widespread and powerful support from a broad consensus on the part of society, from widespread legal approval and the involvement of certain sectors of health-care personnel." 6 Besides the myriad forms of devastation brought about by the death culture, the Pope singles out another casualty-the death of conscience itself. Through the manipulation of euphemisms and other verbal gymnastics, the forces of death have been highly successful in numbing the moral sensibilities of many to the horror of what is actually taking place. John Paul refers to this as "an extremely dangerous crisis of the moral sense" in which conscience is rendered increasingly blind, indifferent, and therefore impotent in the face of the evil being perpetrated. 7 Rather than applaud John Paul for his perceptive, comprehensive, and incisive perspectives on the culture of death endangering modern society, critics-some within his own communion-take him to task for using terminology which, they contend, is too extreme, negative, harsh, offensive, and counterproductive to have any meaningful The Pope, fluent in eight languages, has proven to be consummately adept at utilizing language in giving testimony to the truth about the inalienable dignity of the human person at all stages of development and exposing the horrors directed against innocent persons by a pervasive culture of death. In Evangelium Vitae, he set forth a mode of discourse for confronting the terminology powering the death culture: "We need now more than ever to have the courage to look the truth in the eye and to call things by their proper name, without yielding to convenient compromises or to the temptation of self-deception." Direct, undisguised language, he states, is urgently needed; "especially in the case of abortion there is a widespread use of ambiguous terminology . . . which tends to hide abortion's true nature and to attenuate its seriousness in public opinion." Another insidious use of disease analogies equates the unborn with a "parasitic growth." According to abortionist Dr. Warren Hern, the action of the "fetoplacental unit"
is tantamount to the "local invasion" of a "parasite" whose "aggressive mechanisms"
pose a serious threat to the health and life of the woman. 21 Astronomer Carl Sagan's support for abortion is based in part on a depiction of the fetus as "a kind of parasite" that "destroys tissue in its path" and "sucks blood from capillaries."
22
John Paul challenges the absurdity rooted in the notion of the preborn human as a dangerous parasitic aggressor: "In no way could this human being ever be considered an aggressor, much less an unjust aggressor! He or she is weak, defenseless, even to the point of lacking that minimal form of defense consisting in the poignant power of a newborn baby's cries and tears." 23 The most positive spin on medical killing consists of avoiding any specific mention of the victims and focusing exclusively on abortion and euthanasia as strictly noble and humane medical services performed by idealistic compassionate, and caring providers. In those rare instances when the death of the victim is touched upon, the word "death" is invariably paired with the word "dignity," and the individual is described as being "released" or "delivered" from intractable suffering.
Humanitarian medical terminology has been a longstanding feature of proabortion semantics. Psychiatrist Zigmond Lebensohn calls abortion "the practice of humanitarian medicine at its very best." 24 According to nurse Charlotte Schuster's John Paul II on Confronting the Language of the Culture of Death/Brennan 9 magnanimous vocabulary, "both the patient with the unwanted pregnancy and the unwanted product of her conception deserve the release of abortion and the dignity of decent care." 25 Before a joint U.S. House and Senate Judiciary Committee, the leaders of four pro-abortion organizations resorted to a heavy dose of benevolent medicalese in defense of partial-birth abortion: "medical service," "a continuum of good health care,"
and "the best possible medical care in a atmosphere of dignity and respect." 26 Like its lethal cousin abortion, the American euthanasia movement is saturated with identical rhetoric dressed up in idyllic images of killing as a humane, compassionate, and merciful deliverance from incurable, unbearable suffering. In 1995, George Delury relied on compassionate rhetoric to justify spoon-feeding a deadly dose of water, honey, and antidepressants to his wife. He claimed he was simply administering "the only cure available," "the method and means of her exit" and "the last anesthetic."
Afterwards he wrote a book in which he admitted smothering his wife with two plastic bags because the original concoction was not working fast enough to ensure a fatal outcome before the home health aide came on duty. 27 In euthanasia circles, smothering-also commonly known as "the bag physicians were never again to be killers, but preeminently healers of human lives. 32 Instead of abandoning their destructive practices, many of today's physicians have decided to attack and discredit the Oath. Their efforts are motivated by a need to rationalize participation in the modern slaughter of the unborn and the escalating assaults against the unwanted after birth. Because of its explicit condemnation of medical involvement in killing before and after birth, the Oath has been subjected to relentless assaults by abortion and euthanasia proponents alike.
The Legalization of Oppression: Relegation to Nonpersons
"What is legal is moral" is an intractable slogan invoked to defend all kinds of iniquities throughout history. Today, legality furnishes a prime motivation for rationalizing the destruction and growing experimental expropriation of preborn human lives and promoting violence against individuals after birth as well.
John Paul has repeatedly spoken out against the insidious nature of such legal distortions: "One of the specific characteristics of present-day attacks on human life . . .
consists in the trend to demand a legal justification for them, as if they were rights which the state, at least under certain circumstances, must acknowledge." He refers to this widespread practice as "the tragic caricature of legality" and "a corruption of the law." Philosopher Mary Anne Warren maintains that "even a fully developed fetus" is "considerably less person-like than is the average mature mammal" or the "average fish"
and therefore "cannot be said to have any more right to life than, let us say, a newborn guppy." 35 A Manhattan jury convicted Dr. Abu Hayat of four counts of assault for performing a botched late-term abortion on a child whose arm was severed during the assault. He appealed the ruling, claiming, "The fetus is not a person and therefore cannot be assaulted." 36 
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A wide range of victims after birth are likewise being targeted for extinction because they lack the prescribed physical, cognitive, social, and psychological capacities considered necessary for full-fledged entrance into the moral community of persons.
Although the disabled and other vulnerable groups have yet to be officially defined as legal nonpersons, there are ominous signs that philosophers, physicians, bioethicists, attorneys, and like-minded ideologues are working toward this very goal.
To philosopher Michael Tooley, "new-born humans are neither persons nor even quasi-persons, and their destruction is in no way intrinsically wrong." The editorial begins by acknowledging that the widespread approval of abortion is greatly dependent upon eroding and destroying the Judeo-Christian ethic of "intrinsic and equal value for every human life regardless of its stage, condition, or status" and replacing it with a quality-of-life ethic which confers "relative rather than absolute values on such things as human lives." Next, it proposes a strategy of extreme linguistic duplicity-fittingly dubbed "semantic gymnastics"-as a device for furthering abortion.
It admits that "very considerable semantic gymnastics" are required to justify abortion and suggests "this schizophrenic sort of subterfuge is necessary because while a new ethic is being accepted the old one has not yet been rejected." In addition, the editorial specifies two fundamental principles for implementing semantic gymnastics- (1) "Avoidance of the scientific fact, which every one really knows, that human life begins at conception" and (2) "Separating the idea of abortion from the idea of killing."
Finally, the editorial reveals how lying bordering on a psychiatric disorder can become so convincing-"the very considerable semantic gymnastics which are required to rationalize abortion as anything but taking a human life would be ludicrous if they
were not often put forth under socially impeccable auspices." In conformity with the tenets of semantic gymnastics, however, when such patent nonsense is circulated under that most socially impeccable auspice-organized medicine-it becomes an incontestable truth. The effects of this mentality, he warns, are devastating:
It is clear that on the basis of these presuppositions there is no place in the world for anyone who, like the unborn and the dying, is a weak element in the social structure, or for anyone who appears completely at the mercy of others and radically dependent on them, and can only communicate through the silent language of a profound sharing of affection. In this case it is force which becomes the criterion for choice and action in interpersonal relations and in social life.
54
The quality-of-life mindset has long since been put into practice as a basis for endowing hospital infanticide with theoretical credibility. A multi-disciplinary health care committee actually employed a quality-of-life formula-QL = N x (H + S)-devised by pediatric surgeon Anthony Shaw 55 to determine which children born with spina bifida at the Oklahoma Children's Memorial Hospital would be denied life sustaining treatment. Twenty-four infants who flunked the pseudo-mathematical jumble of physiological, cognitive, and socioeconomic criteria for survival were dispatched to a children's shelter where they "died between 1 to189 days of age (mean 37 days)." is necessary but not alone sufficient to ensure the triumph of the culture of life.
